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of worship, secular and religious, we were supposed to imbibe a sense of respect for social order and be taught the attitude of humility in civilized intercourse. Through ancestor worship as a symbolic ritual, the people's attitude of respect for gratitude toward their elders was to be inculcated and established. Once when Confucius was assisting the King of Lu at a conference writh the Ring of Ch'i, he so shamed the neighbouring king and his entourage by Lu's superior manners and classical music that the King of Ch'i felt like a barbarian, Jiumili-ated and disgraced, for Ch'i offered at the conference music and dance of the Yi barbarians in what is now easterft Shantung. "When you watch a nation's dance, you know its character," said Confucius.
Confucius understood mass psychology better than anybody else. Rituals were symbols, and the masses needed symbols. For a baron to wear a cap wyith nine strings of beads or to worship at Mount Tai, exclusive privileges of the Emperor, would be not only an insufferable outrage of good manners, but would be indicative of a rebellious spirit and of social chaos. When a baron used at his feasts dancers in eight formations, to which only the Emperor was entitled, instead of in four, which was proper to a baron, Confucius exclaimed: "If one is to stand for this, what will one not stand for?"
Since words were also symbols, Confucius developed another central concept in the correct use of terms. His only book was a compilation of Annals (CKunch'iii) with the sole purpose of restoring a sharp discipline in the correct use of terms and titles. The idea was that when he wrote down the words "Baron of Ch'u" (who had called himself "King") in his Annals, the latter suffered a moral and psychological defeat and should be shamed out of his disregard for the social and moral order. It was in this sense that Mencius said of this book by